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ZAHRANICNI PREDNASEJICI NA UKS

V této rubrice predkladame ¢tenafim pisemnou podobu prednasek (eventualné
jejich abstrakty), které na UKS proslovili zahrani¢ni hosté. Podobu ptispévku
ponechavame zcela na prednasejicich.

DAN SLUSANSCHI

ANEW ON THE ‘ETRUSCAN HOMELAND’

0. The Tyrrhenian / Etruscan problem is emphatically not to be treated on the
same level as the ‘Atlantidic’ or the ‘Nostratic’ ones. Its core and its charm do re-
side both in palpable, historical forms and in their elusive interpretations. While,
for Atlantis, at stake is the myth of ‘greater origins’, and, for the Nostratics, the
modern quasi-religious need for ‘ONE origin’, here the whole difficulty of the
comes from too hasty prejudice: one should not try and jump to foreseen con-
clusions, even starting from ancient positive hints, but search for other data and
hypotheses which could open new views.

1. Hence, I, for myself, believe A. J. Pfiffig (1998) to be right in trying to main-
tain a disjunction between the (Italic) Etrusci / Ras(en)na, and the (originary)
Turs€noi/ / Tyrrheni. This means that we can adopt the fact of the essentially Italic
civilization of the Etruscans, ‘fruit of the Italic soil’ (as the Italian scholars prefer
to put it), along, with their initially foreign language-stratum, evidently non-Indo-
European (pace V1. Georgiev and others!), coming from elsewhere.

2. Three hypotheses battled, as known, along the time, about this ‘origin’ theme:
—the ‘eastern theory’, from Lydia (Herodotus, 1, 94) — the ‘autochthonous theory’
(Dionysius Hal., 1,28,2 sqq.) — the ‘northern theory’ (modern, first put forward by
Freret, 1741, then, in the nineteenth century, by Niebuhr, Chierici et al.).

2.1. The ‘autochthonous’ view is a pragmatic one, based on the Etruscan isola-
tion and on their own, autoethnonymic, name Ras(en)na, which, although, may
have come from Turs(en)na, due to the drastic reduction (under a harsh initial
stress-accent), well attested in the historical evolution of their language. All the
same, some further truth lies there, since, if we take the motto ‘what we know is
what we see’, the Etruscan civilization is Italic.
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2.2. The ‘northern’ hypothesis was only a ‘road-view’, born from the modern
archaeological discovery of the northern push of the Etruscans, towards the Alps.
They did not come from there, they did, in fact, expand, from Etruria and Umbria,
towards the much-coveted plains of the Po valley.

2.3. Then, from where in the East? The Lydian language proved to be no kin of
Etruscan, and archaeological Anatolia provides us, so far, with no palpable clue
and no written traces of an analogy with the actual Etruscan civilization. The only
find belongs not to the Microasiatic mainland, but to an Aegaean island, Lemnos
(now Limnos): the much-famed ‘warrior stela’, bearing a para-Etruscan inscrip-
tion, legible, but not wholly understood. The odd thing is that it is, at least, two
centuries later than the first Italic Etruscan direct discoveries.

3. The eastern hypothesis proceeds, then, from the wrong question: ‘May
Herodotus have been right?’ As to myself, due to the fact that Herodotus, relying
heavily on his informers, cannot be ever entirely trusted, a better question would
be: ‘Should Herodotus be entirely right?’ Perhaps it would be wiser to look else-
where, though still to the East, and not to the alluring Anatolian matrix gentium.

4. But where to look for other hints? When I have been working, some years
ago, on the completion of a new (hexametrical) Romanian translation of Homer’s
epics (1997, 1998), it struck me hard that Odysseus begun his painful travels by
an odd route. Instead of faring south, like his more famed companions (Agamem-
non, Menelaos, Nestor etc.), he landed, in the first place, north, in the land of the
Kikones. So, his journey goes wrong from its start.

4.1. To get to Troy from Greece, by sailing with the dominant winds, you
have to take from a safe haven (as was the bay of lolkos) on a northerly route:
that is why the Achaeans touched also Lemnos (with the ensuing misfortune of
Philoctetes), before landing in Tenedos, and then camping in the Ilios plain. Af-
ter winning the war, they had to take a southerly route, by Lesbos and Chios,
then west, on some variant, to their lands in Greece. The great chieftains tried
and, some of them, succeeded to do so — to their luck or not, that remained to be
seen.

4.2. But Odysseus, failing to sail together with Nestor, got into contrary, god-
raised, winds and was taken from Tenedos to the ‘Thracian’ coast ‘where the
Kikones are’ (Od., i, 39—66). But the Odyssey tells us nothing — as the Cycle does
— of an encounter there between Odysseus and Neoptolemus; another hero dis-
pleasing the Gods for his rashness, comes there by land. Tempted to plunder "Io-
popog, a city of this tribe, allied to the Troyans (cf. Il., B 846, R 73), the Ithacans
committed their first blunder, by not listening to their chieftain, and indulging
in their victory and in its feasting, being subsequently overrun by the locals: the
morning’s triumph turned into a disastrous evening (A. Heubeck, 11, 1992, 25).

4.3. What exactly happened to Odysseus in “Topapog is accounted for later,
on the occasion of the red and sweet wine taken with him (i, 195-211) and then
handy to inebriate the Cyclops (i, 343—374). The Greek hero had received it as
a ransom-gift from the local priest of Apollo, M&pwv, instead of his and his fam-
ily’s safety. This is, by the way, the only priest mentioned in the poem (A. Heu-
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beck, loc. cit.): his priesthood explains Odysseus’ compliance with his prayer,
and he was, then, to be a prominent figure linked to the cult of Dionysos (from
whom he was supposed to be a descendant and, later, a companion: Hes., fr. 120;
Eur., Cycl., 141 sqq.). In later years, a cult was devoted to him, as a spring-god,
precisely in Maroneia and in Samothrace.

4.4. The priest must have been a most famed man, since his name is linked
with the one of the important historical city of Mapaveio (also with “Topopog?):
to me, it is not so easy to ascertain that the anthroponym was derived backwards
from any place-name, as it is usually accepted among scholars, since the city was
founded by the colonists from Chios, only in the VII" century B.C. His name in
the Odyssey (i.e. in the VIII™ century B.C.), and the name of “"Topapog stand both
proof to the contrary.

4.5. Whence all my fuss about Mapwv? Because there exists in Etruscan a title
maru (A. J. Pfiffig, 1969, 239-240; 294, cf. TLE 133, 137, 171), with the sup-
posed role of a ‘public official’ (‘Beamte’), not fully elucidated to this day. The
same Pfiffig tried, hesitantly, to see in him an aedilis ‘(Aedil?, 1998, 4)’, but this
is contradicted by the fact that there was a whole collegium of these marones (as
the Romans took the word — like Virgil’s cognomen, whose origins were in Man-
tua, one third Etruscan), headed by a cepen, or a zilc (/ zilath) (A. J. Pfiffig, 1969,
loce.citt.). It is not clear, either, what kind of chiefs were these (praetores, pri-
mores?), and their secular and/or religious function remains to be clarified, too.

5. If this Mépwv name and cult was known already to Homer (but wrongly re-
lated to Apollo, instead of Dionysos), and, later, we find by the Etruscans a maru
title, so honored as to give birth to a cognomen, there could be a shade of a pos-
sibility that, like Odysseus in his wanderings, then like Aeneas, the Tyrrhenian,
forefathers of the Etruscans, came all the way from the northern Aegaean, pre-
sumably forcibly expelled — for their most part, who didn’t dwell much longer in
the northern islands of Samothrace, Lemnos, perhaps also Thasos — to the shores
of Italy. With which intermediary stations? Since they didn’t write till much later,
it is very hard to say, but we could, possibly, take into account the, also somewhat
puzzling, question of év *Apipoig (Hom., Il., B 781-783) Typhoeus’ fiery dwell-
ing: this legendary volcanic bursting place migrates, throughout the Greek archa-
ic tradition, all along from SW Asia Minor (Lycia / Cilicia) to Sicily (Aetna), and
then to the volcanic Lipari (Stromboli) and to Ischia (Inarime in Virgil, Aen., 9,
716 (later Aenaria), but its name is explainable as Arima (‘Monkey’) in Etruscan,
translated into Greek as ITitbnkovocat, ‘Monkey-island’, cf. also Ariminum). Its
etymology proceeding from mi@og does not do justice to its structure, evidently
coming from wiBnkog. Does all that have anything to do with some intermediate
Tyrrhenian wanderings — that is the question!

6. But let’s not forget that scientific archaeology is a relatively young sister
of history and philology, not more than 130 years old, and that her harvest from
the fields reaches only 2, 5, at most 20 % of their potential. What is more, some
regions (like Greece’s ‘North-West Thrace’) have scarcely been touched, due to
their military, or political interest in the modern world. With the expansion of the
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European Union, these tense areas will calm down, and new horizons of findings
and research may arise, with many future surprises to come: only let us hope hu-
manity will know to keep her healthy peace up to those times.
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ZNOVU O VLASTI ETRUSKU

Ze tfi moznosti, odkud Etruskové pochazeji, podporuji tu, kterd pocitd s jejich pfichodem po
mofi z vychodu, a to z diivodi namotnich, vojenskych i lingvistickych. Hérodotos mél asi pravdu
kdyz jejich vlast umist'oval do severni Egeidy. Ale vezmeme-li v tvahu nékolik dalsich jednotli-
vosti jako
a) Homérovo vypravéni o mésté Ismaru v krajiné thrackych Kikont, lezicim snad severné od ostro-

va Thasu, které Odysseus vyvratil hned na pocatku své plavby od Tréje (Hom., Od. IX, 39-66;

pozd¢jsi mésto na misté Ismaru se snad nazyvalo Mardneia, a to podle tamniho Apollénova

knéze Marodna, kterého Odysseus usetiil a ten se mu zato odvdéecil chutnym tmavym vinem (IX,

195-211),

b) dale pak zalozeni této Mardneje (s dilezitym dionysovskym kultem) osadniky z ostrova Chiu pfi
zapadnim maloasijském pobfezi,

c) a konecné etrusky tradi¢ni titul maru, etymologicky snad s Maronem souvisejici — jestlize tedy
vezmeme v uvahu tyto tii argumenty, pak se jevi jako velmi dulezita kardindlni otazka, zda
bychom neméli pokladat za geografické vychodisko Etruski nikoli Lydii (jako to ¢inil Héro-
dotos), ale spiSe dale na sever thracké pobfezi a prilehlé vétsi severoegejské ostrovy, jako byl
Lemnos (se svym ,,para“-etruskym /tj. quasietruskym/ napisem z Hefaistie /cca 500 pi. Kr./ nebo
Samothraké.

V Gvahu bychom mohli vzit i homérsky obrat ,.&v Apipoic” v Hom., Il. II, 783 jakoZto jednu
z moznych lokalizaci ohnivého piibytku nestviry Tyféea, draka dsticiho ohen; toto legendarni
ohnivé misto se v archaické fecké tradici st¢hovalo z mista na misto: z Kilikie a Lykie na jihozapadé
Malé Asie az daleko na zépad na Sicilii (do Etny) a pak na vulkanické Liparské ostrovy (Stromboli)
a dale na ostrov Ischii v Neapolském zalivu (lat. Aenaria, fec. IItBnkodoocat). Slovo Inarime jako
jméno pro ostrov Ischii, nebo mozna pro jeji nejvyssi horu, ¢teme ve Vergiliové Aeneidé 9, 716:
Tum sonitu Prochyta alta tremit durumque cubile / Inarime lovis imperiiis imposta Typhoeo, a to
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v misté popisujicim Tyféetv hrob na Inarime, tj. na Ischii, v sousedstvi Prochyty, dnes ostrova Pro-
cidy u nedalekého neapolského mysu Misenum). Vyraz arima (mozna) v etrustiné oznacoval ,,opici®
(srov. snad i Ariminum, tj. latinsky nazev dnesniho italského mésta Rimini), fecké slovo pro Ischii
znélo Pithékoussai, coz tedy snad znamenalo ,,Opici ostrov* (fecky je opice ,,miBnkoc™) (DS). Stopy
po opicich v Italii chybéji, ale na Gibraltarské skale pry jeden druh malych opic Zije dodnes. Pravdu
nam tedy asi ukaze budoucnost, az ptibudou dalsi pisemné i vécné argumenty.

SUMMARY

Of the three ‘Tyrrhenian origins’ of the Etruscans, the ‘eastern, by sea’ remains the more like-
ly for the upper, naval, military and linguistic component of this subsequent Italic civilization.
Herodotus might be partially right in placing them in the North-Aegaean, but, if we take into ac-
count Homer’s Ismaros tale (Od., IX, 39-66; 195-211), then the Chian (= of Chios!) founding of
the important city of Mapdvelo (with the Dionysiac Mapwv cult) and the Etruscan ‘maru’, the
good question would be if we should try not Lydia as a starting point, but rather the Thracian coast
and the bigger northern islands (as Lemnos /with its para-Etruscan inscription!/ and Samothrace).
Perhaps we could also take into account the question of the puzzling ‘ein Arimois’ (Hom., I, II,
783), Typhoeus’ fiery dwelling: this legendary volcanic bursting place migrates, throughout the
Greek archaic tradition, all along from South-West Asia Minor (Lycia / Cilicia) to Sicily (Aetna),
and then to the volcanic Lipari (Stromboli) and to Ischia (Inarime in Virgil, Aen., 9, 716, later
Aenaria), but its name is Arima (‘Monkey’) in Etruscan, translated into Greek as ITiBnkodooou,
‘Monkey-island’, cf. also Ariminum). In the future years, only archaeology, if not appearing new
manuscript tradition, could prove us right, or, alas, wrong.
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