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Recenze

klad zptsoby udrZovani moci, zpiisoby jeji-
ho legitimizovani, strategie PR, tiloha gurut
v této struktufe, atd. atd.).

Shriime si tedy Farkovu ustfedni argu-
mentacni linii. V plivodni Caitanjovské tra-
dici byly astfedni m&kké instituce (spolecné
zpivani KrSnovych jmen, spole¢né medita-
ce, ritudlni uctivani, spolecné recitace texti
a debaty o nich). Podptrnymi nistroji mek-
kych instituci byly instituce stfedni, ,,pfi-
padné* instituce tvrdé. V priabéhu insti-
tucionalizace hnuti Haré Kr$na doSlo
v postupnému vytlacovani mékkych a stfed-
nich instituci a centralni se stala tvrda insti-
tuce. S timto vyvojem Farek spojuje vSech-
ny konfliktni, problémové a negativni jevy
v hnuti. Mezi né€ patfi to, Ze se zménil vy-
znam terminu samkirtan, ktery puvodné
oznacoval ustfedni naboZenskou praxi, tedy
spole¢né zpivani KrSnovych jmen. Nové
tento termin zahrnoval také misijni prodej
Bhaktivédantovych knih, a tedy také ziska-
vani financnich prostfedkl, nebot prodej
knih byl hlavnim zdrojem pfijmu vétSiny
kr$novskych komunit (,,v nékterych komu-
nitdch slovo oznacujici ptivodné spolecné
opévovani boha zacalo znamenat jednoduse
vydélavani penéz®, s. 180). Tlak na ziskava-
ni finan¢nich prostfedkid pak vedl nejen
k prodeji sladkosti a dalSiho zboZi, ale také
k rozvoji podvodnych technik pouli¢niho
vymahani penéz. Proménil se také vyznam
vztahu zéka a ucitele, ale také obfadem pfi-
jiméni do tvrdé instituce. Soucésti této zmé-
ny pak bylo prosazeni exkluzivity zaklada-
tele hnuti a nasledné¢ gurui ISKCONu,
predev§im vSak ¢lenti vrcholového vedeni.
Toto vedeni bylo ovladnuto mladymi ambi-
cioznimi askety, ktefi fakticky prosadili
hlavni roli tvrdé instituce. V hnuti prevladl
textovy fundamentalismus, vylucujici jaké-
koliv exegetické snahy. Vzhledem k tomu,
Ze §lo o askety (sannjdsiny), doslo ke snize-
ni vyznamu manZzelstvi a rodinného Zivota
a prostfedi hnuti se stalo nepfatelské vici
hospodarim (grhastiim). Vysledkem bylo
znevazeni postaveni Zen a déti v hnuti (vCet-
né jejich zneuzivani). PfestoZe se organiza-
ce snazi tyto negativni jevy odstranit (ne
vSak dasledné) a chyby napravit, z hnuti od-
chézeji nespokojeni kritici organizace, ktefi

se vSak dale vénuji oddané sluzbé Krsnovi,
avSak pfedevSim prostfednictvim mékkych
a stiednich instituci. Stavaji se Zdky jinych
duchovnich ucitelt1, vznikaji reformni ¢i od-
Stépenecké iniciativy typu hnuti rtvik.

SpiSe neZ jako religionistickou a védec-
kou analyzu vyvoje hnuti Haré Kr$na vni-
mam Farkovu knihu jako velmi kvalitni
a informacné bohatou vypovéd o procesech,
ke kterym v tomto hnuti dochazi. Zvlasté
patrné je to v Casti vénované vyvoji
ISKCONu v ¢eskych zemich, kdy autor sim
byl velmi dulezitou postavou rozkolu, ke
kterému doslo v 90. letech. V této ¢asti pub-
likace autor dokonce neodolal a ocitoval ze
svého osobniho deniku poznamku o tom,
jak sdm rozkol hluboce proZiva.

Ackoliv by to z mé recenze nemuselo
byt zfejmé, jsem velmi rad, Ze Martin Farek
svij text publikoval. Kromé jiz zminéného
informac¢niho pfinosu totiZ Ctendfe nuti
k promysleni fady metodologickych a kon-
ceptudlnich otazek, coZ je podle mého pre-
svédceni jadrem akademického studia nabo-
Zenstvi. Muzeme byt navic plni ocekavani,
jakym smérem se bude Farkovo zkoumani
hnuti Hare Kr$na dale vyvijet.
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Chinkon kishin is a rare ritual of media-
ted spirit possession which refers to a num-
ber of slightly different induced modes of
spiritual healing. It came into prominence
through Omoto, a Japanese Shinto-based
new religious movement founded in 1892
by Deguchi Nao (1837-1918). The ritual
became highly popular in the years between
1916 and 1921, and had a recognizable in-
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fluence on several later developed practices
such as jorei in Sekai Kyiiseikyo or okiyome
in Sekai Mahikari Bunmei Kyodan or Sitkyo
Mahikari. Today chinkon kishin — nowadays
commonly referred to as chinkon — has alte-
red into a brief day-to-day meditative tech-
nique, which helps practitioners of Omoto to
produce relief in daily life issues. Despite its
historical significance chinkon kishin is
hardly known even within academic circles
in Japan. The study, thus, tries to meet a de-
sideratum, and by using an anthropological
and hermeneutical approach gives a detailed
account of the evolution and the impact of
this almost unbeknown meditative exercise.

The author, Dr. Birgit Staemmler, is re-
searcher at the Department of Japanese Stu-
dies at the University of Tiibingen. Her re-
search focuses on Japanese new religions
with an emphasis on cyber-religion. The
present work is the revised version of the
author’s approved doctoral dissertation of
2002 and offers the very first comprehensi-
ve study of the phenomenon of chinkon kis-
hin.

Romanization — Hepburn for Japanese
and Hanyu Pinyin without tones for Chine-
se —is flawless, the writing style smooth and
reader-friendly, the attached kanji of great a-
vail. In terms of formality Staemmler does
a superb job, meeting the demands of high-
quality research.

The book comprises three main parts
including an introduction (p. 1-13), a con-
clusion (p. 407-413), an extensive biblio-
graphy (p. 415-458) and a glossary/index
(p- 459-478). The author starts with a terse
and plain theoretical overview of spirit pos-
session and ecstasy in the general and the
Japanese context (p. 19-46). Next Staemm-
ler goes a little more into detail, summari-
zing the appearance and role of mediated
spirit possession in Japan’s mythical past
and folk religions (p. 47-85). A short intro-
ductory discussion on Japanese new religi-
ons (p. 86-97) and their relation to practices
of spirit possession and ecstasy (p. 98-111)
leads to a closer examination of the pheno-
menon of chinkon kishin from a mainly ter-
minological perspective (p. 112-131). The
next part illustrates a revealing disquisition
on the historical development of chinkon

kishin, starting with the doctrinal rediscove-
ry or recreation by Honda Chikaatsu (1822-
1889) and the further development by his
pupil Nagasawa Katsutate (1858-1940) and
others (p. 137-199). However, both discus-
sed chinkon kishin as two separate entities,
and it was not before the rise of Omoto that
it was understood as one particular ritual of
meditative spirit possession. Accordingly,
Staemmler traces the development of chin-
kon kishin from an initial phase in the late
19th century to the present situation (p. 200-
260). Omoto is considered one of the oldest
remaining new religious movements in Ja-
pan with an estimated number of around
171,000 followers (the given numbers refer
to members in Japan). What is more, a mul-
titude of other groups have derived from
Omoto. Some of them, founded by previous
members, became even larger such as Sekai
Kyiseikyo (founded in 1935, 1,030,000 fol-
lowers) or Seicho no Ile (founded in 1930,
711,000 followers). These two and other
movements adopted and further developed
chinkon kishin to fill their own needs.
A number of those later developments are
briefly discussed in the next chapter (p. 261-
324). The third part includes a more in-
depth reexamination of selected issues of
chinkon kishin (spirit possession, aims and
functions, the mediator) in Omoto during
Taisho era (1912-1926; p. 327-404). The
conclusion concisely recapitulates the gai-
ned insights and ends with a couple of hy-
potheses which need to be corroborated
through further research.

The author relies mostly on a volumi-
nous array of primary sources, also taking
into account the latest scholarship till 2002
and the results of her own fieldwork. Gene-
rally speaking, the study offers an elaborate
and intriguing view on the origin, develop-
ment and impact of chinkon kishin, thereby
providing long-needed and crucial insights
into the issue. The study does not just appe-
al to specialists of Omoto (which is actually
one of the most carefully examined Japane-
se new religions to date, see e.g. Emily
Groszos Ooms, Women and Millenarian
Protest in Meiji Japan: Deguchi Nao and
Omotokyd, Tthaca: Cornell University Press
1993; Nancy K. Stalker, Prophet Motive:
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Deguchi Onisabura, Oomoto, and the Rise
of New Religions in Imperial Japan, Hono-
lulu: University of Hawai’i Press 2008) or
Japanese new religions but, since it deals
with the topic on a much larger scale, is of
great value for a non-expert audience inter-
ested in new religious movements in East
Asia and Japan in general. The book is very
well written, the data critically scrutinized
and all formal rules are implemented exem-

plary. I, therefore, highly recommend Chin-
kon kishin: Mediated Spirit Possession in
Japanese New Religions by Birgit Staemm-
ler to everybody who not only wants to seri-
ously deal with the issue, but intends to en-
hance his/her knowledge on Japanese new
religions.

LUKAS POKORNY



